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2 Abstract 

One of the problems faced by African traditional religion (ATR) is its demonization by the West. 

The scope of this destructive Western enterprise is such as the centrality of religion in Black 

cultures implies that the defense of ATR is now one of the imperious tasks for African scholars. 

Effectiveness should be the main objective in this endeavor. This paper proposes a new 

apologetic approach for the defense of Haitian Vodou. Since the demonization of this ATR is 

based on a comparative process whereby the Western religious paradigm is proclaimed scientific 

while Vodou is deemed a dangerous superstition, the new line of scientific defense of Vodou 

involves demonstrating three things: (1) The unscientific nature of western theism. (2) In its 

original nature the ATR is an exact science. (3) The theism of Vodou, its theology and 

cosmology are expressions of the exact science that ATR is in its original trend.  
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4 Introduction 

The year 1804 is a marking one in the history of diasporan and continental Africans as it has seen 

a Black nation, Haiti, fight against the colonial rule and win its freedom (Adofo, 2021). This 

victory was the result of the capitalization on the moral and spiritual strength developed by our 

ancestors, transmitted and operationalized through the praxis of a trend of African traditional 

religion (ATR) called Vodou. Since this forcefully conquest of freedom was contrary to the 

historical falsities spread by the Western colonizing apparatus about the supposed inferiority of 

the Blacks, and of their culture, it became an imperious duty for the Westerners to destroy the 

tool, i.e., Vodou, that galvanized the strength of the Blacks as to lead to this “affront”, namely 

their victory over one of the mightiest army of Europe.   

For this purpose, the imaginative power of the Hollywood was used to demonize the Vodou. To 

these cinematographic misrepresentations is to be added the force of the piety of the missionary 

hordes pushed by their belief in the assumed superiority of the Western theism and religion. 

Speaking of this demonizing enterprise, Steve Biko (2005), the late militant of Black 

Consciousness, wrote:   

It was the missionaries who confused our people with their new religion. By some 

strange logic, they argued that theirs was a scientific religion and ours was mere 

superstition in spite of the biological discrepancies so obvious in the basis of their 

religion (p. 45).  

Through this remark of Biko, one clearly realizes that comparative approach is the line of 

argumentation used to affirm the deemed inferiority and supposed demonic nature of Vodou.  

In view of this comparative approach, this paper plans to show that a more effective approach of 

the defense of the Vodou against this assault of Western culture must first demonstrate the 

inferiority of the theism used in the Western and of their religious paradigm. This last point is the 

case inasmuch as religion is defined by the Western lexicographers as a mere “system of beliefs 

held to with ardor and faith” (Woolf, 1977, p. 977). It is obvious that this definition applies firstly 

to their very religion, as for them this definition applies to all the religions of the world. And 

since science is the highest rational epistemic norm of the present Western civilization, we will 

demonstrate that, in contrast to the nature of the Western religious paradigm, as a mere system of 

beliefs, the original nature of the ATR, as seen in the civilizations of ancient Egypt, Nubia and 

Sumer, is an exact science. This nature of ATR has been continued in Kôngo religion, Bukôngo, 

up to nowadays in some initiatory circles.  

It ensues from the demonstration of this superior epistemic nature of ATR that a more effective 

defense of Vodou lies in the demonstration of the scientific nature of its theism, theology and 

cosmology. This demonstration will be achieved through a comparative study of these elements 

of Vodou with the corresponding doctrines of Bukôngo, as an exact science. The historic ground 

for enforcing such a comparative study is the cultural influence brought in Haiti by the Kôngo 



communities to the religious elements that were carried into the former isle of Hispaniola by the 

cultures of the Ewe, the Fon and the Yoruba of continental Africa (Adofo, 2021).  

5 Religion and Science in the West 

The history of the development of the relationship between science and religion in the West is 

characterized by the progressive rejection of the doctrine of the freedom of the soul from the 

body, doctrine sustained by the culture of ancient Egypt that inspired then the Grecian elite. From 

Plato’s confinement of the freedom of the soul in the span of life preceding birth, to the 

restriction of the soul as a mere process in matter, empiricists finally lead the West to the eviction 

of the soul from the field of the acquisition of knowledge (Ladyman, 2002). This epistemic move 

was in reality the denial of the African fundamental use of the invisible to define the nature of 

reality, in order to focus the view on the a priori affirmation that reality is ultimately material, 

i.e., belonging to the field of the visible (Luyaluka, 2014).  

This new perception of matter finally led to the separation of science and religion as this latter 

was relegated to the realm of speculative and even superstitious beliefs. Thus, as we shall see it, 

contrary to ancient Egypt were religion underpinned any knowledge, religion in the West came to 

be cast out of the field of science (Mabika Nkata, 2002). This explains the definition of religion 

offered by the Webster New Collegiate Dictionary as a “system of beliefs held to with ardor and 

faith” (Woolf, 1977, p. 977). This being the case, it became natural for the Westerners to see all 

the religions of the world in terms of mere belief. However, the use of the tools of science 

(hermeneutics, philosophy, and theology) to understand and explain their religion led the 

Westerners to opine that its theism was superior to that of ATR. Therefore, it is necessary to 

appraise the scientificity of Western theism.    

6 The Failure of Western Theism 

Western theism can be defined as the belief in a God who is simultaneously the greatest possible 

being and the creator (Meister, 2005). To appraise the validity of this theistic perception one need 

to ask the following question: where does creation occurs, within the creator or outside of him?  

It is important to underline the fact that creation is perceived in the West as being ex-nihilo. Thus, 

the assertion that creation happens in the creator, i.e., in the Most-High, implies that at the 

moment of its occurrence something in the greatest possible being went from non-existence to 

existence. This means that God changed. Now, this change begs the question of the existence of a 

principle of the mutability of the Most-high. According to the law of causality, which of an effect 

requires the existence of a cause anterior and adequate, this mutability implies the existence of a 

being higher than the greatest possible being, which is impossible.  

Therefore, the only remaining option is to opine that creation happened outside of the creator. 

This seems to be the case inasmuch as, according to the Bible, “the Lord God formed man of the 



dust of the ground, and breathed into his nostrils the breath of life; and man became a living soul” 

(Genesis 2: 7, Modern King James Version). This implies that God acted as a potter shaping an 

external lump of clay. However, if such is the case then the Most-high plus creation will result in 

an entity greater than the greatest possible being, i.e., impossibility.  

Thus, we arrive to the conclusion that in both ways the God of Western conception requires the 

existence of a being greater than him (the greatest possible being) to be the creator. This is a fatal 

theological and logical failure in the Western theism. This failure is perceived even by Western 

scholars. About this issue Meister (2009) affirms “God turns out to be a logically impossible 

being” (p. 52). 

Due to this failure non-realism was adopted by many Western scholars for two reasons. Firstly, 

according to Vardy (2005), “The arguments for the existence of God favored by |Western] natural 

theology do not succeed” (p. 91), the reason offered for this assertion is that the arguments used 

by theologians and philosophers are not convincing to non-believers. Secondly, the epistemology 

which depends on revelation “does not succeed in establishing truth” (p. 91); the reason for this 

second argument is that this epistemology depends on assumptions that are not universal.  

In considering the theological and logical failure of the Western theism, it is mainly the Africans 

ignorance that allows this religious paradigm to be used to affirm the inferiority of ATR. 

Therefore, it is of great importance for an effective scientific defense of Vodou to capitalize on 

this weakness of Western theism. This is all the more the case as it can be proven that the theism 

of ATR is demonstrable a posteriori thanks to a cosmological argument that constitutes a natural 

systematic theology.    

7 On the existence of a systematic natural theology 

Contrary to the Western conception according to which religion is a mere “system of beliefs held 

to with ardor and faith” (Woolf, 1977, p. 977), Nzil’Alowa, a modern initiatory academy of 

African traditional spirituality, has proven the existence of a natural systematic theology thanks 

to a cosmological argument. This particular argument, the kemetic cosmological argument 

(KCA), states the essential doctrines of a salvational religion (solar religion) through deduction. 

We can summarily introduce this particular cosmological argument in the following way: 

• The existence of individualities in our temporal universe implies its individual nature. 

• The law of causality infers from this individual nature of our temporal universe an 

individual cause of its existence.  

• For the sake of concision, we introduce the non-indispensable hypothesis that each 

creation exists in its creator.  

• The individual nature of the creator of our temporal universe implies the existence of 

other creators who are at least potentially creative, i.e., the present existence of their 

respective creations is not a must.  



• There is a being who is the sum total of the different creators thus inferred.  

• Since, by hypothesis any creation exists in its creator, this last being is the greatest 

possible one; he is thus God, the Most High. 

• As the greatest possible being, God must be absolutely indivisible and immutable; 

otherwise there must be a principle of his divisibility and mutability. Now, according to 

the law of causality, this principle must greater than God, greater than the greatest 

possible being, which is impossible.  

• God must be transcendent; this implies that he doesn’t know evil. Did God know evil, 

according to his absolute indivisibility, evil and good would be part of his consciousness 

and of his essence. In which case God would be infinitely evil and infinitely good. Such 

a nature of God violates the law of non-contradiction and the law of harmony.  

• Each creator expresses an individuality included in God. Now, God is absolutely 

indivisible, thus each creator manifests the fullness of God in an individual way. We call 

this fullness the Logos.  

• As the expression of the full glory of God, each creator is a “sun”.  

• Due to the divine indivisibility, God (the Father-Mother), the creator (one of the 

Children of God) and the Logos are inseparable in existence, substance and activity. 

This is solar trinity.  

• The question now is where does our temporal universe exist in relation to God?   

o This temporal universe exists in God: this hypothesis implies that at the moment 

of creation God changes because something in him goes from potentiality to 

manifest existence. This is impossible because God is absolutely immutable. 

o This temporal universe exists outside of God: this second hypothesis implies that 

God plus creation results in an entity greater than the greatest possible being, 

which is impossible.  

o It results from these two conclusions that, since creation exists in its creator, the 

temporal universe is only a limited perspective of the celestial realm, the 

universe of God, in the temporal consciousness of the creator.  

• It follows from this nature of the temporal universe that anything in the temporal realm 

is only the limited or reversed manifestation of its reality in the celestial realm. Thus the 

human being is the limited manifestation of his celestial nature as a Child of God.  

The KCA can be extended as to include the essential doctrines of a salvational religion: theology 

proper, cosmogony, cosmology, anthropology, harmatiology, theodicy, and soteriology 

(Luyaluka, 2021). The problem is now: does this natural systematic theology (or solar religion) 

correspond to the religion of a given civilization?  

8 The KCA and the religions of ancient Egypt, Nubia, and Sumer  

As summarily exposed above, our natural systematic theology, deduced through the KCA, has 

demonstrated the existence of: a God Most High (the Father-Mother), of the creator and similar 



beings (Children of God), of a Logos (the fullness of God), and of solar trinity. In this perception, 

the Children of God are depicted as being “suns”. This theism evokes exactly the religion of 

ancient Egypt, Nubia, and Sumer as well as the Kôngo religion, Bukôngo (see table 1).  

The existence of a Supreme Being in ancient Egypt is proclaimed explicitly in the Pyramid text of 

Unas which designates him as the “Sole Lord”, and in the Egyptian book of the dead, where he is 

referred to as the “One Lord”. The creator, one of the Ra, suns, is named Atom in Memphis and 

the Logos Ptah (James, 2009). The demiurgic nature of this creator explains that he is a Child of 

God. The affirmation of the existence of many universes (Diop, 1972) is in line with the potential 

and effective creators deduced by the KCA. In creation, due to the transcendence of the Most 

High, Atom and Ptah alone acted directly according to solar trinity (James, 2009). Therefore, the 

theism of the KCA corresponds to that of the theology of ancient Egypt.  

This theism of an African ancient civilization is known thanks to the Shabaka Stones. An 

inscription saved by the king Shabaka and thought to be originally “written in the 28th Dynasty 

(ca. 1539- 1292 BCE)”. The Nubian pharaoh “found it to be a work of the ancestors which was 

worm-eaten, so that it could not be understood from the beginning to the end” (van den Dungen, 

2016). The fact that Shabaka, the Nubian pharaoh, claim that the theology of Memphis is the 

work of his ancestors, implies that, like ancient Egypt, Nubia was immersed in solar religion.  

History teaches that the culture of Africa stopped not on the heights of the Sinai, but was 

manifest up to the eastern border of the present day Iraq. Thus, in Sumer, the Supreme Being was 

called Anu or An, while the creator is clearly designated as Enki. Like for Ptah in ancient Egypt, 

the God Enlil is symbolized by the air as standing for the Word, the Logos. According to 

Cuvelier (1917) “An ‘retreated’ living power to his son Enlil” (p. 4). In reality, seen in the 

context of solar religion, this retreat alludes rather to the transcendence of the Supreme Being. 

Moreover, the highest God to whom prayers were directly addressed is Enlil, which is one more 

proof of the transcendence of Anu (Kramer, 1981). Enki is the creator, and Enlil, as the Logos, 

assisted him in the process of creation (Langdon, 1917). Thus, creation in Sumer is in line with 

the activity of solar trinity.  

It follows from this demonstration that the theism of ancient Egypt, Nubia, and Sumer is in line 

with the deductions of the KCA. Thus contrary to the theological and logical failure of Western 

theism, the theism of these ancient African cultures is scientific.   

9 The KCA and Bukôngo 

The congruence of the KCA is not limited to ancient civilizations of Egypt, Nubia, and Sumer. 

This congruence can be extended to the nowadays Bantus cultures, especially to Kôngo culture 

through its religion, Bukôngo. This implies that the theism of Bukôngo is perfectly in line with 

the hierarchy dictated by our natural systematic theology.   



The hierarchy of the divinities of Bukôngo is known thanks to the prayer of the prophet Simon 

Kimbangu offered at the forest of Mbanza-Nsânda, Kôngo-Central, Democratic Republic of 

Congo, during the clandestine phase of his short five-month-long career (Bandzouzi, 2002). The 

prophet opened his prayer this way: 

Prayer to you the angels of the celestial throne, the source of all existence! 

Prayer to you the seven angels who seat on the court of the God the Most High! 

Prayer where the sun rises and where the sun sets! 

Prayer to the East and to the West! 

Prayer to you our Solar Creator God (Mbûmba Lowa)! 

Prayer to you our God Governor of mankind (Mpina Nza)! 

Prayer to you the angels of the earth and of the air! 

Prayer to you the angels that govern the waters and the fire! 

Prayer to the Great Spirit Kongo!” (Bandzouzi, 2002, p. 92). 

In this prayer, the Supreme Being is clearly designated as Nzâmbi Ampûngu Tulêndo. He is 

considered as being transcendent, which explains the fact that the aforesaid prayer was not 

directly addressed to him. The creator is a lower divinity known as Mbumba Lowa, the solar 

creator. Like in Sumer, Mpina Nza is the invisible force that governs the universe (Luyaluka, 

2021).  

Trinity is a solar principle present in Bukôngo and expressed as the unity of the Most High 

(Nzâmbi Ampûngu Tulêndo), the Creator (Mbûmba Lowa), and the Logos (Mpina Nza). That 

solar trinity was basic to the organization of Kôngo culture is expressed by the following proverb: 

“Makukua matatu malâmba Kôngo, mamôle mbodi a mâmbu” (Batsikama, 1971). This literally 

affirms that the Kôngo is a casserole standing on three stone, two stones can be only a mess.  

As we said above, the congruence of the natural systematic theology developed thanks to the 

KCA with the religions of ancient Egypt, Sumer and Bukôngo is not limited to their theism but 

extends to their essential doctrines as those of a salvational religion. This congruence implies that 

the scientificity of ATR in its original trend is continued in Bukôngo.  

Table 1: comparative table of the theism of Egypt, Sumer, and Bukôngo 



 

10 The original scientificity of ATR 

The congruence of the KCA with the religions of ancient Egypt, Nubia, and Sumer implies that 

this cosmological argument unfolds the original nature of the ATR. Now, the KCA is a set of 

deductive and coherent statements. The coherence of these statements results from the fact that 

each stem deductively from the previous one. It follows that, being a set of deductive and 

coherent doctrines; the KCA is like mathematics an exact science.  

We can infer from this nature of KCA that in its original trend the ATR, as solar religion, is an 

exact science. This scientific nature has been preserved in Bukôngo as seen in the congruence of 

this latter with the natural systematic theology drawn thanks to the KCA.  

Our apologetic approach for the defense of Haitian Vodou is to capitalize on this scientificity of 

Bukôngo to arrive to a more effective defense of this trend of ATR. For this purpose, we must 

demonstrate the influence of Bukôngo on this Haitian religion.  

11 The Kôngo presence in Haiti  

The presence of people of Kôngo ethnic in colonial Haiti is not arguable. However, the 

estimation of this population, taken from Congo and Angola, is an open question. Simpson 

(1978), for instance, estimates to 45.2% the number of the enslaved population taken from 

Angola. According to Joseph (2016), “the Kongo population outnumbered the one from Arada 

[from Allada, a town in Mahoney] and the broader Bight of Benin populations [before 1797].* 

(pp. 68-69). To all these estimations Booker (2019) adds that “By the time of the Haitian 

Revolution, the single greatest source of enslaved Africans entering the colony was from the 

Kongo-Angola region” (p. 412). 

Whatever be the case, these Kongo population mainly occupied the northern part of the Isle. The 

presence, according to Adofo (2021), of the Kongo cross among the symbols of Vodou signals 

the contribution of Bakôngo to this trend of ATR. And this is all the more the case if one 

considers the fact that the Kongo cross is the summary of all the theological teachings of 

Bukôngo. However, the contribution of Bakôngo to Vodou has so far been underestimated due to 

two factors:   

1. The low exposition of the theology of Bukôngo, which has remained thus less understood. 

This we think is due to the fact that the study of this religion remained firstly the work of 



colonial missionaries and curious scientists who were more interested in the maintenance 

of colonial western supremacist theses. Even when finally Kôngo scholars began to lean 

on the subject, they lacked the theological background needed for the correct exposition 

of the deep import of this religion.   

2.  The belief that the Bakôngo, the Kôngo people, were converted to Christianity in the 15th 

century (Booker, 2019). In reality, despite the adoption of Catholicism as the official 

religion, the Kôngo traditional initiatory schools continued to operate and mark the 

religious perception of the Bakôngo even after their destruction during the years 1930 by 

the colonial authorities (Janzen, 1982).    

These two factors have contributed to the underestimation of the theological and cosmological 

influences that the Kôngo people exercised on the Haitian Vodou.  

12 Kôngo influence on Vodou 

As we said above, the presence of the Kôngo cross, the summary of the teachings of Bukôngo, 

signals that the contribution of the Kôngo people in the articulation of Haitian Vodou is seen in 

the domain of theism, theology and cosmology. 

12.1 Kôngo influence on the theism of Vodou 

The influence of Bukôngo on Vodou is first seen in the convergence of the theism of both 

religions. We have seen that the hierarchy of the divinities of Bukôngo comprises: a Most High 

God (Nzâmbi Ampûngu Tulêndo), Children of God as “sun”, the manifestation of the fullness of 

the glory of the Most High, and the Logos. The solar nature of the Children of God is referred to 

as lowa. God is considered as transcendent; hence prayers were never directly addressed to him.   

This nature of the theism of Bukôngo is congruent with the hierarchy of the divinity of Vodou 

whereby God, the Most High (Bon Dieu) is also considered as a transcendent being. Kwosek 

(2006) expresses this transcendence when she mentions that Bon Dieu is “perceived in Vodou to 

be too busy, too great, too distanced to be concerned with the affairs of men” (p. 89). Thus, like as 

evidenced in the prayer of Simon Kimbangu at Mbanza-Nsânda, the highest divinities directly 

 addressed in prayer are the Children of God, called Lowa(s)1 in Kôngo and Loas in Haiti. As 

seen above, alluding to these intermediate divinities Kimbangu says “prayer where the sun rise and 

where the sun set, prayer at the east and at the west”, then he names one of these divinities as 

Mbumba Lowa (the solar creator) (Bandzouzi, 2002). 

Alluding to Loas in Vodou, Kwosek (2006) describes them as “elevated spirits, ranking far above 

common ghosts, who mediate between God and man” (p. 89). Here it is interesting to note that, 

 

1 In Kikôngo Lowa becomes  in plural Balowa, we adopt Lowa(s) to highlight the Kôngo origin of the Haitian 
Loas.  



as stated by the ethnography of Bittremieux (1936, p. 89), the Bukôngo, considered as the 

worship of divine spirits, comprises in its hierarchy:  

• God, Nzâmbi Ampûngu, as the highest transcendent Spirit. 

• The Bikinda, the celestial spirits each of which is a Lowa, a “sun”.  

• The Bakisi, the divine spirits as temporal manifestations of the celestial spirits (the 

bikinda or Lowa(s)).  

One realizes that, due to the transcendence of the Most High, prayers in Bukôngo are addressed, 

like in Vodou, to the Lowa(s), or Loas, and to the bakisi as their representatives on the temporal 

plane.  

Now, the theism of Bukôngo and its hierarchy of divinities have been demonstrated to be 

adduceable deductively from the KCA, the natural systematic theology of solar religion. 

Therefore, this theism is a scientific paradigm. It follows from the congruence of divinities of 

Bukôngo and of Vodou that the theism of Vodou is not a mere superstitious belief but the 

expression of a scientific episteme, of an exact science.         

12.2 Kôngo influence on the theology of Vodou 

One of the theological contributions of the Kôngo people to the Vodou is seen in the concept of 

the Twin Marassa. Speaking about these twins, Kwosek (2006) notes that they are 

“conceptualized as children, fraternal twins, one male the other female” (p. 103). The twins are 

called in Kikôngo mapassa. However, the twins referred in Vodou are of a particular kind, they 

are male and female children and allude to the Christ.  

Although many would reject this allusion to the Christ a useless, its significance is perceived 

when one considers the concept of Marassa Twins in its Kôngo expression. Here, it must first be 

stressed that as the Kôngo people were being deported to Haiti, in the Kimpasi (the Kôngo 

sacerdotal academy), the initiates have already realized the convergence existing between true 

Christianity as a solar religion and the religion bequeathed by our ancestors. Thus, they were 

already explaining the notion of the Christ in line of this convergence.  

The twins Marassa are male and female children. In Bukôngo each human being is comprised of 

a male part (the right) and a female one (the left). The unity of these two natures implies the true 

nature of human beings as the expression of the fullness of the divinity, or as Fukiau (1969) puts 

it “mûntu walunga” the divinely complete human being (p. 112). This nature was already 

perceived by the Kôngo initiates as equivalent to the Christ. Here the Christ is not to be confused 

with Jesus, it alludes to the “fullness of the divinity” (Colossians 2: 9) that abode in him and 

abides in reality in all of us.  

It is interesting to not this remark of Kwosek (2006), “Although not [Loa], the Marassa, or 

elevated twin spirits, are served in the same manner, propitiated to secure their aid, and are 

recognized very early in every Vodou ritual event” (p 103). In Bukôngo the “fullness of being” is 



expressed on the celestial level as Mpina Nza. The KCA revealed this fullness as the Logos. In 

the hierarchy of solar religion, this concept is not confused with the creator (a Lowa) but is a 

celestial entity coming directly after him. Thus the concept of the twins Marassa is not a mere 

superstitious belief, but stand in reality for the expression of the scientific notion of the Logos, 

the divinity of each one of us.     

12.3 Kôngo influence on the cosmology of Vodou 

One of the teachings of Bukôngo is about the movements of the bodies of the temporal universe. 

This cosmological teaching is conveyed by the rite of the rotation of the myste around the 

initiator. In one of the rite of Kmpasi, the Kôngo academy of divine mystery, the initiator takes 

the hand of the myste raising both right hands above their heads, he rotates counterclockwise thus 

causing the myste to rotate around him. Now, in this rite the initiator symbolizes the “sun”, the 

Lowa, a celestial being, while the myste stands for the earth as the fallen humanity.  

One learns from this rite that it is the earth that rotates around the sun. This cosmological lesson 

becomes clearer in the version of this rite used in the Kinkimba, the Kôngo academy of martial 

initiation. The initiator seizes the myste by the feet and whirls him around to finally throw him in 

water. Physics teaches that a force maintains the whirling myste in the grasp of the initiator. 

Thus, Bukôngo teaches the existence of gravitation along with the rotation of the earth around the 

sun. This cosmology of solar religion offers the simplest theory of gravitation (Luyaluka, 2020).   

One of the rites of Vodou is the contours of the Poto-Mitan. Speaking about this “central post”, 

Kwosek (2006) writes, “The poto-mitan is conceptualized as the road between Ginen and earth, 

used by the [Loa] to ascend” (p. 116). Ginen is the Haitian rendition of the Kôngo concept of the 

Mpemba, water as the holy world of the ancestors. Like in Kimpasi, the counterclockwise 

contour of the Poto-Mitan symbolizes the heaven, while the clockwise contour stands for the 

earth. Here it should be remembered that in Bukôngo the fall of humanity is explained as a 

clockwise disobedient contour around the sacred palm tree (ba dia Nzâmbi) (Fukiau, 1969). This 

explanation of the fall of humanity is congruent with the Vodou where around the Poto-Mitan 

“The physical world is conceptualized as being of clockwise motion, while counter-clockwise 

motion symbolizes the spiritual world.” (Kwosek, 2006, p. 123).  

This explanation of the fall of humanity proves that in Bukôngo and in Vodou the remedy to the 

fall of humanity is to go around the representative of the Lowa(s) or Loas, i.e., the initiator or the 

Poto-Mitan, in a counterclockwise move. Therefore, the rite of the contour of the Poto-Mitan is 

not only the Haitian expression of the Kôngo teachings about the salvation of humanity, but also 

its manifestation of the Kôngo teaching of the gravitation and rotation of bodies of the temporal 

cosmos. Thus, this symbolism of Vodou is far from being a mere superstitious belief, it points to 

the simplest mathematical explanation of the dynamics of this universe (Luyaluka, 2020).  



13 Conclusion  

One of the problems faced by African traditional religion (ATR) is its demonization by the West. 

The scope of this destructive Western enterprise is such as the centrality of religion in Black 

cultures implies that the defense of ATR is now one of the imperious tasks for African scholars. 

Effectiveness should be the main objective in this endeavor. For the sake of this effectiveness, 

this paper proposed a new apologetic approach for the defense of Haitian Vodou.  

Since the demonization of this ATR is based on a comparative process whereby the Western 

religious paradigm is proclaimed scientific while Vodou is deemed a dangerous superstition, the 

new line of scientific defense of Vodou involves demonstrating firstly that Western theism is 

neither theological sustainable, nor logically defendable. The Supreme-Being-Creator of Western 

paradigm requires the existence of a being greater than him to be a creator.  

Moreover, according to the very definition of religion offered by Western lexicography, religion 

as perceived in the West is a mere “system of beliefs”. Therefore, the so-called scientific 

superiority of the Western religious paradigm is a mere belief. Only Blacks’ ignorance allows this 

paradigm to be claimed superior to the African one.  

Secondly, it has been demonstrated thanks to the kemetic cosmological argument that, in its 

original trend, as seen in the religion of ancient Egypt, Nubia, and Sumer, ATR is an exact 

science. This scientific nature of ATR is continued up to now in Bantu’s religions, especially in 

Bukôngo through some of its initiatory circles.  

Lastly, a more effective defense Haitian Vodou has been exposed by capitalizing on the 

contribution of the Kôngo people to the formulation of the theism, theology, and cosmology of 

this trend of ATR. This thus far underestimated contribution has been elucidated firstly in the 

congruence that has been established between the theism of both religions. Each of them includes 

a transcendent Most High God, his celestial solar expressions called Lowa(s) in Kôngo and Loas 

in Haiti, and the lower manifestations of these solar divinities.  

Secondly, this convergence has been established thanks the parallelism of their theologies as seen 

through the comparative study of the Haitian notion of the twin Marassa and the Kôngo 

perception of Mpina Nza as both alluding in reality to the divine completeness of each of us.   

Lastly, the convergence of Vodou and Bukôngo has been traduced through the interpretation of 

the rite of the rotation of the Poto-Mitan as alluding to the rite of the rotation of the Kôngo myste 

around the initiator as representative of the Lowa(s), or Loas. This rite refers to the fall of 

humanity and its remedy as the counterclockwise rotation around these celestial representatives, 

as it points also to the simplest mathematical expression of the gravitation and rotation of bodies 

of our cosmos.  

Thus, it has been demonstrated that, contrary to the Western theism, which is a theological and 

logical failure, and contrary to the fact that religion is perceived in the West a mere system of 



beliefs, Haitian Vodou is, thanks to its convergence with Bukôngo, not a mere superstitious 

belief, but an expression of an exact science.  
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